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SOHBETGAH-I iBADETGAH: NAMAZGAHS IN THE
BALKANS IN VIEW OF EVLiYA CELEBI

Turan GOKCE”

“El-hdsil bu abd-i kemter elli bir yil seydhatde

boyle bir ma‘bedgéh-1 musallagdh gérmedim.

1lla Sirem sancagi hakinde Ozige nam sehrin icindeki
namazgdhi gordiim. Ol dahi ibret-niimddur

ammd bu Karafer[y]e musallast

Vacibl’s-seyr kiigdde bir medrese-i aZimdir...”*

Introduction

Evliya Celebi was born in Istanbul in the year 1611 to a family of Kiitahya origin.
His father Mehmet Zilli Efendi was the head of goldsmiths in the palace, and thus
Celebi was grown up around the palace, educated at Enderun, which was then a
really significant educational centre. He was accepted to the presence of the Sultan
Murat IV., and then assigned at the Kilar-1 Has. He was a well educated and
intellectual Ottoman man. From the early ages of his life, he has got a passion for
traveling and searched opportunities to do it. He succeeded it by traveling together
with the chamberlain Mehmed and Ipsir Mustafa Pasa. They were high class
imperial officers and were from the Melek Ahmed Pasa family. Then he continued
his travels by undertaking various official responsibilities.?

Having a broad imaginary world thanks to his well education, he traveled
throughout the Ottoman empire and the neighboring countries from the year 1640
on, for some 40 years. Therefore he took the official tittle “Seyyah-1 alem, Nedim-i

* Prof. Dr., Ege Universitesi, Tiirk Diinyasi Arastirmalari Enstitiisii Ogretim Uyesi,
[zmir/TURKIYE.

! Evliya Celebi b. Dervis Mehemmed Zilli, EvliyA Celebi Seyahatnamesi, VIII. Kitap
(=VII1), ed. Seyit Ali Kahraman-Yiicel Dagli-Robert Dankof¥, istanbul 2003, p.82.

¢ See for the childhood, the circumstances in which he grew up, and basic features as an
itinerant of Evliya Celebi: Miicteba Ilgiirel, “Evliya Celebi”, Tiirkive Diyanet Vakfi Islam
Ansiklopedisi (=DiA), 11, Istanbul 1995, pp.529-530; M. Cavid Baysun, “Evliya Celebi”,
Islam Ansiklopedisi, 4, Istanbul 1977, p.400-412. Robert Dankoff, Seyyah-i Alem Evliyi
celebi 'nin Diinyaya Bakust, tr. Miifit Giinay, Istanbul 2010; Halil Inalcik, “Ag1s Konusmas1”,
Cagimin Sira disi Yazar: Evliyd Celebi, ed. Nuran Tezcan, Istanbul 2009, pp.14-15.
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alem”. When he died in 1685, he left the masterpiece Seyahatname in ten
volumes.? After it was reinvented in the middle of the 19th century, it has been used
as an historical source for monographic and specific researches. It has lots of
original titles and themes in it, still waiting for analyzing. The namazgahs that
usually don’t include architectural figures other than except mihrap and minber, but
that had great importance in the Islamic world and the Ottoman society with sacral,
social and cultural functions, belong to that category.

In this study, the namazgahs that were founded in the Ottoman period in the
Balkans and that were narrated by Evliya Celebi will be evaluated. By the help of
Evliy&’s descriptions about the namazgahs founded both in urban areas and
countryside in the Balkans, we will focus on especially religious and cultural
functions of the namazgahs and their role in social life. But, for understanding
better, we will give patterns of Evliyad’s masterpiece, and the main features about
grouping and designing of the namazgahs built in that period.

The Patterns Applied in Evliya Celebi’s Seyahatname and the Namazgahs

One of the important elements that Evliya Celebi collected from verbal and written
sources, and that used and carefully observed during the travels was situation of
cities and towns. Considering the panorama that Evliya Celebi tries to draw about
cities, we witness that they are evaluated in a specific pattern. Apart from the cities
that he described thoroughly or nearly thoroughly, there are some others especially
like Sofya® and Manastir,* which are included in the scope of this paper, for which
he reserved some titles or blank places in the text, but could not enter the necessary
info. This shows that Evliya had a framework for studying and writing on
settlements. According to his method, he starts with geographical descriptions and
locations of the settlements, and finishes by mentioning the significant visiting
places there, which he regarded in a sense as his main reason for traveling to that
city.

The namazgahs constituting main theme of this paper, are generally evaluated in the
book in two different occasions related to the pattern. These are defined and
mentioned after mosques and masjids under some titles like “Der-aded-i cevami*ha-

! He spent his last years in Egypt and died in his return to Istanbul. On the date of his death
see. M. Ilgiirel, ibid, p.531; M. Cavid Baysun, “Evliya Celebi’ye Dair Notlar”, Turkiyat
Mecmuast X1 (Istanbul 1955), pp.258-261.

2 The first publication of the Seyahatname is at the end of the 19" century. This paper,
however, refers to the ten volume edition of the Yapikredi Yayilari.

® Evliya Celebi bin Dervis Mehmed Zuilli, Evliyaa Celebi Seyahatnamesi, 3. Book (=111), ed.
Seyit Ali Kahraman-Yiicel Dagli, istanbul 1999, pp.220-234.

* Evliya Celebi bin Dervis Mehmed Zilli, Evliyaa Celebi Seyahatnamesi, 5. Kitap (=V), ed.
Yiicel Dagli-Seyit Ali Kahraman-ibrahim Sezgin, istanbul 2001, pp.307-309.
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i seldtin-i Al-i Osman ve gayri ibadetgah-i mii'mindn™* or “Der-ibadetgah-:
mesacid-i mi’minan i ehl-i iman”.2

However, the namazgahs recorded in Evliya’s Seyahatname are not restricted with
those cities, towns and around them. There were the same structures on routes,
bazaar places or even in resorts. The Namazgahs around urban areas or on the ways
connecting them were one of the important elements described by Evliya Celebi, in
accordance with an order from centers to peripheries. Especially the promenade
namazgahs or those constituting a part of the promenades are particularly described
with detailed information under some titles like “Der-vasf-1 mesiregah-1 miiferrihat-
1 dramgdh-1 erbab-1 meram” or “Der-takrir-i mesiregah-i miiferrihat”.*

These structures, which has great importance in religious, social and cultural life in
the Balkans in those days, and which survived to this day only with few examples,
have not been thoroughly evaluated by researchers, and therefore the information in
the Seyahatname has remained so, almost untouched.

The Namazgahs in the Islamic World and the Ottoman Realm

The word namazgah is composed of the Persian words “namaz” and “gah”, meaning
the place to perform the namaz prayer. In Arabic, its equivalent is the word
“musalla”. Besides these terms used in this paper, the same structure is called in the
Islamic world under other names, too, in different places. The most widespread
terms among others are “sajdagah” meaning the prostration place and “iydgah”
meaning the place for the namaz performed during the religious days.® However,
some local studies show that these terms have been localized in many places, and
got various names other than these.® Within this cognitive richness, the word
namazgah that the most widespread one in Turkish defines the places for the

Y Ibid, VIII, pp.272.

2 Evliya Celebi bin Dervis Mehmed Zilli, Evliyaa Celebi Seyahatnamesi, 6. Kitap (=VI),
Haz. Seyit Ali Kahraman- Yiicel Dagli, Istanbul 2001, pp.260.

% Ibid, V111, p.83.

* Ibid, VIII, p.330.

® For detail on the namazgahs and the equivalent terms see Nebi Bozkurt, “Namazgah”, DiA4,
32, Istanbul 2006, pp.357-358; Ernst Diez, “Musalla”, Isldm Ansiklopedisi, 8, Istanbul 1997,
pp.674-675; Yavuz Tiryaki, Istanbul 'un 100 Namazgdhi, Istanbul 2010, pp.10-11; J. Burton-
Page, “Namazgah”, Encyclopaedia of Islam (=EI)?, VII, p.947; A.J. Wensinck, “Musalla”,
EI%, VII, p.658-659; Andrew Petersen, Dictonary of Islamic Architecture, London 1996,
p.208; Ayla Odekan, “Namazgah”, Eczacibasi Sanat Ansiklopedisi, 2. Cilt, p.1334.

® For instance see Miikerrem Kiiriim, “Aydin’daki Osmanli Dénemi Namazgahlar1 Uzerine
Bir Degerlendirme”, Guzel Sanatlar enstitlisti Dergisi, 18 (Erzurum 2007), pp.104-105;
Mustafa Ozdamar, “Namazgahlar”, Vakiflar Dergisi, XX (Ankara 1988), p.221.
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passengers and the armies’ Friday namaz or religious festival namaz. Those places
were also used by the local inhabitants for common prayers.

Origins of the term “musalla”, used in the same meaning, go back to the time of the
prophet His Majesties Muhammed. Not considering the open masjids that were built
on the ways connecting settlements, the structure built in the Buthan valley, some
500 meters distant to the Masjid-i Nebevi, the essential praying place of the
Prophet, is accepted as the oldest namazgah in the Islamic world. The musalla,
designed for crowded common praying such as rain praying and funeral
ceremonies, to where the Prophet used to walk after the morning namaz at Masjid-i
Nebevi, became source of the namazgah tradition in the Islamic world for such
kinds of ceremonies. Not the early examples but the latter ones include shrine and
minbar as substantial elements, and thus the namazgahs got the most characteristic
feature and spread all over the Islamic world in that combination.! However, half
closed namazgahs that are covered with a shrine wall can be seen as a different style
especially in Iran.? Except a few examples from the Saljukid State, this kind of
namazgah does not exist in the Ottoman geography. Today lots of recorded
examples show that the namazgahs with shrine and minbar were preferred in the
Balkans and Anatolia.®

Many samples, whose main components and features survived today, points that the
namazgahs in the Ottoman world were not built according to a standard measure
and the same style of architecture. The samples with shrines and pulpits, built
around cities and towns, compose the most common namazgah style of the Ottoman
lands. However, there are many samples, from tombs and graveyards’ enrance or
“musalla namazgahs” seen on the way of mosque and lodge’s to “cesme
namazgahs” built around fountains on which people can perform namaz.”

Studies on the namazgahs, which hosted social and cultural activities, and which
also had religious functions, show that they can be grouped among themselves, even
though they have much diversity. The namazgahs® classified usually in such four
groups as the meydan, musalla, mesire and menzil ones could be separated to
different categories in terms of their functional and architectural aspects.

! See N. Bozkurt, ibid, p.358.

2 Yavuz Tiryaki, “Namazgah, Mimari”, DIA4, 32, istanbul 2006, p.359.

%Y. Tiryaki, ibid, p.359.

* Y. Tiryaki, ibid, p.359. Besides, for the varieties only in istanbul see Yavuz Tiryaki,
Istanbul 'un 100 Namazgdhi, Istanbul 2010.

*Y. Tiryaki, Istanbul'un 100 Namazgdh, p.11.
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Ottoman namazgahs, including the ones in the Balkans and mentioned by Evliya
Celebi in the 17" century are divided generally into three groups architecturally.
Namazgah with mihrap and minber is one of them. Such kinds of namazgahs, built
around cities and towns or out of cities, are generally hedged with low walls. These
namazgahs are buildings, having a muezzin mahfel such as Gelibolu Azeps and
Okmeydani samples. Such kinds of namazgahs, built in the army style, are locations
which have multiple functions and which are open to the public." These functions
may have different qualities according to locations, and show a lot of diversity such
as Friday and festival namazs, army voyages and Hajj/pilgrimage. This category
includes the namazgahs spread all over the Balkans, especially the ones in
Karaferye and Ozige examined in this paper.

Namazgahs with fountain compose the second group architecturally in addition to
the namazgahs having generally fountains and places of ablution. Such kinds of
namazgahs, mostly built on the routes, have a shrine and are built on water sources.
In those places very restricted number of people can perform namaz.? Such kinds of
namazgahs,® seen mostly in vicinity of Istanbul, are distributed in various parts of
the Ottoman lands and especially in the Balkans.

Namazgahs with musalla stone are the other common type namazgahs seen in the
Ottoman geography. These kinds of namazgahs, generally built near shrines having
a musalla stone,” are built around the locations in which people pray for the funeral
namaz. At the same time, there are some samples with shrines and minbars such as
the one in Sivrihisar.®

The namazgahs in the Balkans mentioned by Evliya Celebi and studied in this paper
belong to this category.

In architectural terms the namazgahs are evaluated in three groups. However, in
terms of their locations which determines their functions they are classified in a
different way. Concerning studies offer different classifications with some slight
differences, but focus on five different namazgah groups. These are defined as the
menzil (route), meydan (quarter), teferriic and mesire (picnic), bayram-Cuma-
teravih (holiday) and musalla (funeral) namazgahs.® Also, the evaluated definitions
of Evliya Celebi in the 17™ century draw a parallel dispersion for functional
structures with this classification.

! Hiidavendigar Akmaydali, “Mihrabli ve Minberli Namazgahlarumiz”, Vakiflar Dergisi,
XXII1 (Ankara 1994), pp.123-143; Y. Tiryaki, “Namazgah, Mimari”, p.359; Istanbul 'un 100
Namazgdhi, pp.12-13.

2y, Tiryaki, “Namazgah, Mimari”, pp.359-360.

Y. Tiryaki, Istanbul 'un 100 Namazgdhi, pp.18ff.

*Y. Tiryaki, “Namazgah, Mimari”, p.360.

> See Yiiksel Sayan, Sivrihisar Evleri, izmir 2009, p.45.

® See Mustafa Ozdamar, “Namazgahlar”, p.245.
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The Balkan Namazgahs in the Seyahatname of Evliya Celebi

As mentioned above, Seyahatname defines places with the method “from centre to
the rural area” and one of the most important points that Evliya Celebi emphasizes
is the praying places, which were founded in rural areas or on the ways connecting
settlement areas. The namazgahs given above with their main characteristics were
the places which were by the famous traveler during his long trips. Sometimes he
prayed there and sometimes listened to conversations of the local eminent people.
He collected all of them, and then pictured religious and social places with their
architectural and natural features.

Evliya Celebi recorded his Balkan visits between the years 1640 and 1685 in the 3"
5" 6™, 7™ and 8™ volumes of the Seyahatname. He wrote down on these places in
accordance with the method and pattern mentioned above; while evaluating praying
places, he added namazgahs around the settlements to them. Except those in the
settlements, Evliya recorded the namazgahs in promenades and the nhamazgahs on
the rural ways. In this context, he recorded lots of namazgahs from Gelibolu and
Edirne to the Adriatic coasts and to the Central Europe. Most of them were built for
the sake of expeditions of the army.

Among the namazgahs that he recorded during his travels and described, these cities
and towns are worth of mentioning: Siroz, Yenisehir, Karaferye, Atina, Yanya,
Silistre, Varna, Valiva (Valyeva/Valjevo), Hilevne, Golikesri, Vidin, Belgrad,
Mitrovige, Ozice, Pirepol (Pirepoy), Caynice, Foca, Mostar, Ustolca (Tulca),
Izvornik, Varat, Fethii’l-Islam, Mazistre (Mizistre), Misehor (Misehori), Inebahti,
Narda, Avlonya, Ergirikasri, Elbasan. In the Seyahatname, Evliya prefers to give
some examples and detailed descriptions, instead of giving detailed information.
The namazgahs in Ozige and Karaferye evaluated in detail below are typical
examples.

Seyahatname uses the term “Ibadetgah” for praying place unities. For special cases
like the Friday namaz, festival namaz and private days when people are to perform
namaz in crowded groups, Evliya changes the term to “namazgah”. Today the word
“musalla” is used as a term signifying the place to perform the funeral namaz in
graveyards or mosque yards, though it is used in Seyahatname as an alternative for
namazgah. The term “idgah” points to the same structure but heavily means the
festival place. Besides, it is observed in the Seyahatname that Celebi often refers to
the terms “secdegah”, “niyazgah” (which he used for the one in Ozige, from which
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he had impressed at the most, before seeing the one in Karaferye), “mebedgah” and
“ta’atgah” as synonyms of namazgah.’

Evliya, being a well educated and cultured man, defines namazgahs in the Balkan
cities and towns with these and similar concepts. At the same time, he used
cumulative adjectives in order to explain impressions awaken in his mind. In this
discourse, the most common expression for defining namazgahs in Seyahatname is
“vasi” (very great), “azim” (tremendous) and “ibretnim&” (exemplary). Evliya,
who is very able to express himself and who has a rich vocabulary, uses also the
adjectives “mesiregéh”, “iremgah”, “cemenzar”, “lalezar”, “siikifezar”, “hiydbdn”,
“drahtistan”, “ferahfezd”, “aramgah”, “meramgah”, “koyah”, “‘mdrtefi”,
“muferrin”, “ferahfezd”, *“havadar” “hoshavd” and “temdsdagdah” for the
namazgahs, which he ultimately describes as “vacibii’s-seyr” (necessary to watch).
The namazgahs, whose physical features are emphasized with such kinds of
concepts, are described basically as “mabedgéah-: hiddyi” (temple of God). Other
words that can be seen in terms of the namazgahs are “teferriicgah”, “aramgéah” and
“sohbetgdh”. As for their social functions, Celebi qualifies them by the phrases
“aramgah-: erbdb-1 meram”, “ardmgah-i kdn-1 su‘ard”, “mesken-i suara”, “kan-i
sulehd@”, “mecma’l’l-irfan”, “mecma‘l’l-ulemd@” and “menba‘-: fuzeld”, which
basically refers them as the source and gathering place of intellectuals, authors and
poets.

Evliya Celebi, who is not only an eminent representative of the Ottoman culture and
civilization with his knowledge and experience, but also a world-wide traveler, did
not satisfy with describing the namazgahs that he saw in the Balkans, and tried to
compare them with other throughout the Ottoman realm in order to add more value.
In this sense, the sentences on the namazgah in the Valiva (Valyeva) town,” includes
a comparison which that in Meram (in Konya) in terms of natural environments, are
typical samples of this:

“...han kurbunda bir hiydbdn ve drahtistan icre bir muferrih namazgéah-:
cemenzary var kim sayf u sitdda bu musallanin zeminine asld giines te’sir etmez.
Giya Konya sehrinin Merdm idir kim bu mabedgdh-1 kiisade bir sehr-i mu‘azzamda
yokdur.”

The namazgah in Mitrovice, classified as “sehir kendrinda bir namazgdh-i
mesiregah-: ¢emenzdr”, reminds Evliya the namazgah in Birgi (Western Anatolia),
and he expressed his sentiments with the sentence “misli meger Anatolu’da Birgi
sehri namazgdhi ola.”®

L1, p.246.
2V, p.221.
$VI, p.102.
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When Evliya Celebi, who wrote the Seyahatname thanks to his voyages continuing
about fifty years, met new things which necessitated him to revise his previous texts
making definition with his then limited knowledge, he did not hesitate to change his
sentences bravely. The ten volumes of Seyahatname are full of examples of Evliya’s
opinions that changed in the course of time. The two important namazgahs in Ozige
and Karaferye, evaluated in this paper, can be taken as typical examples for this.

Evliya Celebi defines the namazgah, built by the governor of the Semendire
Sandjak, which was administratively under the Budin province, founded in Ozice
near the Digina river, which belonged him as a fief, as the most magnificent
namazgah and explaines his opinion with the sentence: “kirk iki yildan ber( seyr
etdigimiz Islam diyarlarinin biri boyle hiyaban u koyah ve Iremzatii’lI-imad misilli
bir ta‘atgdha malik oldugun bu hakir gérmemisimdir ve olmak ihtimali yokdur”.*
When Evliya Celebi saw the Pirepol namazgah,? he depicts it as “Namazgah-: ibret-
niima”, and the Caynice namazgah®is depicted as “Mesiregah-1 Namdzgdh”, on the
same route and voyage, but he didn’t change his mind.

But, after long years, when he traveled to the Karaferye namazgah in 1668, the
famous traveler revised and changed his opinion.

When Evliya Celebi compares the Karaferye namazgah with the others, he
describes it as a peerless one in “Rim ve Arab u Acem”, and calls with the very
ornamented phrase “sohbetgah-: ibddetgdh-1 namdzgah”, which is not popular in his
texts, and which takes attention of Lowry,4 who recently traveled in the region. Just
under the head of the section, he writes these sentences:

“Bir vdsi‘ fezdda vaki‘ olmus bir musallddwr kim Rim ve Arab u
Acem’de misli yokdur... El-hdsil bu abd-i kemter elli bir yil seydhatde
boyle bir ma‘bedgah-i musalligih gormedim. Illa Sirem sancag:
hékinde Ozige ndm sehrin icindeki namazgah gérdiim. Ol dahi ibret-
niimddir ammd bu Karafer[y]e musalldsi vdcibii’s-seyr kiisdde bir
medrese-i azimdir...”®

Evliya, who is accustomed of increasing value of certain things by comparing with
some others, a as world-wide traveler, on the other hand, preferred to evaluate some
namazgahs within local scales. The namazgah, which is located on the riverside in

L1, p.246.

2 V1, p.249.

VI, p.254.

* H. W. Lowry, Osmanlilarin Ayak Izlerinde Kuzey Yunanistan'da Mukaddes Mekdnlar ve
Mimari Eserleri Arayis Yolculuklari, Istanbul 2009, p.46.

> VI, pp.82-83.
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Varna, and which is of a promenade place kind, is the typical example for this
Situation:

“... bir ¢cemenzdr ve mesiregah miiferrih bir namdzgdahi var kim bu

eydlet sehirlerinde eyle bir hiydbdn ibddetgdh-1 musalld yokdur”.*

Phsical Features of the Namazgahs

The namazgahs, which are defined with different concepts and sometimes evaluated
as “unidentified architectural structures”, for the varieties of their functions, were
not built in a standard architectural style in the Islamic world and Ottoman
geography.? In order to give a general idea, even though the namazgahs have
different architectural styles throughout the Islamic world, the army type
namazgahs, which are widespread in the Ottoman geography, have low walls, as
well as a shrine and a mihrab in the south frontage. Great namazgahs which are
situated near musalla stone in city squares or in wide areas out of city walls show
big differences with the namazgahs in which restricted number people can perform
namaz. But, whichever style or scale theirs are, common component of all of them
is the shrine and gibla stone. In addition, ablution place and water are seen as
indispensable components.

On the other, typical characteristic feature of the military camp and promenades
type namazgahs is a wide place surrounding with low walls built with a depended
shrine and mihrap. There are a few samples of them. The Safranbolu namazgah in
Anatolia and the Karaferye and Prizren namazgahs in the Balkans are the typical
samples of army and mesiregah type namazgahs, some of whom have been
converted into other structures. “Shrine” and “minbar” are symbols of namazgahs’
main features; they are seen on some examples especially on “musalla” patterned
structures as seen in the examples in Konya and Sivrihisar.

Evliya Celebi’s Seyahatname gives much information about architectural
peculiarities and environmental features of squares in settlements, promanades in
vicinities of cities and towns, and namazgahs on the routes in rural areas. One of the
common feature of namazgahs mentioned in Seyahatname is that they are all stated
as being in high places and are defined as “mirtefi”’, “muferrih”, ““ferahfeza” or
“havadar”. As mentioned above, the namazgahs near fountains also have the same
characteristics about the highness. The second common feature of the namazgahs in

Seyahatname is that they are situated in naturally beautiful places, with dominancy

1
V, p.52.

2 Ugur Tanyeli, “Musalla, Idgah, Namazgih: Tanimsiz Bir Mimari Olgu”, Uglincii
Uluslararast Tiirk Kiiltiirii Kongresi (25-29 Eylul 1993 Ankara) Bildirileri, Volume I,
Ankara 1999, pp.231-238.
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of green, so they are described as defined as “mesiregah”, “iremgah”, “cemenzar”,
“lalezar”, “siikiifezar”, “hiydbdn”, “drahtistan”, “meramgéah” , “koyah”, in cypress
forests or gardens with much water, rightly defined as “semdya ser ¢ekmis”.

Today, there is a namazgah in Moldovia, near the Bender castle, and it was
described by Evliya Celebi in such sentences (it is important for understanding the
simplicity of the namazgahs’ structrure of that time):

“Ve bu kal‘amin biiyiik kapusunun tasra sol tarafinda handak
kendrinda bir miirtefi* havdddr yerde mecma ‘ti'l-irfan bir teferriicgah
ve mesiregah naméazgéh-: ferah-fezasi var. Ciimle guzat anda td‘at u
ibddet edliip varda beklerler. Ve handak kendrinca ciimle kalin direkler
ile saranpav ta ‘bir etdikleri parmaklik ¢evirmislerdir kim andan iceri
at ve katir ve s&’ir hayvanat giremeylp kimesne handaka bir har u ha-
sdk atamazlar. Gayet amik ve pak handakdr.”*

The description of Valiva (Valyeva) town namazgah (today in Serbia) explains us
how the environmetal features of the namazhagas were at that time founded in the
Balkans:

“...han kurbunda bir hiydbdn ve dirahtistan icre bir muferrih
Namézgah-1 ¢emenzart var kim sayf u sitdida bu musalldnin zeminine
asla giines te’sir etmez. Giiyd Konya sehrinin Mer@m'idir kim bu
ma‘bedgah-: kiisdde bir sehr-i mu‘azzamda yokdur.”?

Beside this, “Sehir kenarinda bir namazgdh-1 mesiregdh-1 ¢cemenzar” Mitrovigse,?
“q0na-giin escdr-1 azimeler ile drdste ve nice diraht-1 hos-biilar ile pirdste olmus
bir koyah gélgeli musalla-y: idgdh” Pirepol,* “bir garib temdsdgdh-1 ¢cemenzar,
stikiifezar, ldlezar gecere-i tayyibeler ile araste ve nahlistan, gul [u] gulistan ile
piraste bir kdn-1 sulahd ve bir mesken-i tarz-1 hos-hava-y1 ferah-fezd ma‘bedgéah-:
Hudayi” Caynice, Gazi Murad Baba Tekkesi,> “hamam kurbunda bir vasi‘
namazgah” Foca,’ “sehir tarafindaki namazgdh vdsi‘dir” Mostar, ' “gayet
mesiregah ve Aaramgah ve namazgah maksOrecik” Varat castle,® Aydonat,’
“musalla-y: ibddetgah-1 erbab-1 hdcdt” bashg altinda “bir muferrih namézgahdir
kim duhadvi yesil katife gibi cemenzarda elli yedi ad[ed] servi-i seramedler ile

1V, p.65.

2V, p.221.
VI, p.102.

“ VI, p.249.

> VI, p.253-254.
® VI, p.254.
"VI, p.289.

8 VII, p.153.
*VIII, p.294.
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mizeyyen ibadetgah” Elbasan,” “namazgah-: ibretniimd-y1 azim” Y enisehir,” “sokak
agirt bir namdzgdahi var, asld agaglar dikili degildir, heman bir cemenzar u lalezar
musalla-y: ferahfez&” Narda,® “kal‘a ile varos kasabasi mdabeyninde bir ¢cemenzar
yerde vaki‘ bir vasi‘ namazgah” Avlonya,* “td sehir iizre havale bir cihannima
yer” and “kirk bes aded servi agac¢lartyla miizeyyen olup gdyet cemenzdr u ldlezdr
mesiregah yer” Yanya® and the other high open praying places are important
examples for the descriptions above in the Balkans at that time.

On the other hand, among the concerning descriptions in Seyahatname, with the
exception of above said general features, some examples are striking with some
different features. In this discourse, one of the interesting groups of namazgahs is
the “square namazgahs”, which had some urban functions, too. The namazgah at the
Feth(’l-1slam castle consisted of “funeral musalla stone” described as “a square of
namazgah in front of the castle gate”.® In this context, the Ergirikasr1 namazgah
(modern Gjirokaster, Albania) was called Namazgah Meydan:. It means namazgah
area, and this proves that such kind of namazgahs had different features from the
other structures. The term “meydan namazgahi”’ is seen in another example in
Albania again, in the Pekin/Beklin castle, which consisted of a namazgah *“solunda
divara muttasil bir cemenzar yerde”® (meaning it is placed in a green area). It shows
that this type of structures was common in the Balkans at that time.

The description of the namazgah in front of the public bath in Ustol¢a (Tulga), in
Romania,® reflects a typical example of the namazgahs, in which water used to be
transmitted from the well to the ablution taps via a developed mechanism:

“Hammam-: kesifi oniinde bir namdzgdh soffast iizre ti¢c aded

kavak agaclari namazgaha saye-i himaye salup naméazgah

vaminda bir ab-1 haydt kuyusundan ipler ile suyu cekillp

dbdest musluklarina gidip tecdid-i vudii© olunur, ammd havdsi

ve ademisi sakildir.”

He depicts the Ozige namazgah, from which he was influenced at the most among
similar structures that he saw in the Europe part of the Ottoman domain, and for
which he adjudges with the sentence “kurk iki yildan berii seyr etdigimiz Islam
diyarlarimn biri béyle hiydbdn u koyah ve iremezatl’l-imad misilli bir tad‘atgaha

LV, p.322.
2V, p.87.

S V111, p.285.
“VIII, p.313.

> VIII, p.289.
®VII, p.175-176.
"V, p.299.

8 V111, p.316.
VI, p.262.

691



IBAC 2012 vol.2

malik oldugun bu hakir gérmemisimdir ve olmak ihtimdli yokdur”, under the title

“Der-sitdyis-i musalla-y: ibret-niima-y: abidan-i zahidan”, with this paragrahp:*
“Salat-1 ideyn ve saldt-1 du*a-i istiska iciin bu sehrin td aynii’l-
fi‘linde nehr-i Dicina kendrinda bir namdzgdh [u] niydzgdh [u]
ma‘bedgdhdur.

“Bu cay-1 muiferrih giil [ii] giilistan ve ma‘bedgdh-i mii’mindn
ola” deyu du‘é etdiklerinde anlarin nutk-1 diirer-barlariyla hdld
bir mustecabl’d-da ‘ve du‘a hirmeni bir musalladir kim kwrk giin
bu mahalde ibadet eden elbette dinyevi ve uhrevi hayr
murddatlart hdsil olup sa ‘adet-i dareyne nail olur.

Hattd bu namdzgdhin tilu ¢dar-ender-¢drt da’iren-madar kamil
iki bin adimdir. Etrdfi bir ddem kaddi kadar kargir ve metin
divardir. Ve ciimle dord aded kapulart vardir.

Bu musallanin i¢i ciimle evc-i @smana ser ¢ekmis ¢inar ve kavak
ve uhlamur ve bid-i ser-nigin ve ar‘ar ve servi ve sanavber
tefne dirahtlarimin giikifeleri rayiha-i tayyibelerinden bunda
ta‘at-: Siibhani eden cemd ‘atin demdglart mu ‘attar olur ve ze-
min-i sebiz-giinu eyle yesil ¢emenzdrdir kim giiyd ahzar-gin
duhavi katifedir.

Ve divarimin cdnib-i erba‘ast giil [ii] giilistan ve murgzaristandir
kim nice bin andelib-i beyabanilerin asvat-i hazinleri ddeme cdn
bagislar. Ve bu musalldya sayf u sitada asld ve kat ‘d sems-i dtes-
tabin te’siri olmayup cemi ‘i escarlarn zill-1 himdyelerinde cimle
mu’minan muvahhidan ta‘at-1 Yezddn ediip sehrin cemi ‘i a ‘ydin-i
kibdrt ve erbab-1 me ‘drif ve dsikdn-1 sadikdanlart bu menzilgdhda
cem*‘ olup mubé&hase-i ilm edip gly gy sohbet-i has ederler, bir
aceb mesiregah u teferriicgah ve pdk ibadetgdhdir, ammd canib-i
vakfindan dord aded bevvablari vardir.

El-hdsil bir mecma™i ulemd ve bir menba‘-: fuzela ve bir

aramgah-: kdan-1 su‘ard yeridir.”

The namazgah, which is portrayed with these sentences which ends
with a begging for its permanence until the end of the World, is
pictured by Evliya Celebi in such a way: It is a place with the length of
two thousands steps, surrounded with a long wall, with four gates,

LV1, p.246.
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under shade of plane trees, poplars, lindens, cypress trees; surrounded
by myriad types of flora; located by the river; the sun is invisible.

But, Evliya’s image about the Karaferye namazgah which he compares with the
Ozice namazgah, which he previously observed as peerless in the Islamic world, is
more interesting. Really, the city Karaferye, situated in the north of Greece, which
is said once to have 26 promenades, including to Caglayik teferriicgah and the
Eynepinar namazgah, is outstanding in the book also with its historical namazgah.

Evliya Celebi, as emphasized before, tells about it under the treacly title
“sohbetgah-: ibddetgdh-1 namazgah”, with these sentences:*

“Bir vasi ' fezada vaki‘ olmug bir musalladir kim Riim ve Arab u
Acem’de misli yokdur. Elli bin &dem alur bir ¢emenzar u
ldle ‘1zdr vadide etrdfi divdrll ve ¢drbdg-1 Acem-misal ¢ar kapulu
bir fezamn i¢i ilm-i hendese Uzre Giurpr ile sahibii’l-hayrat-1 selef
nice bin aded draht-i miintehdlari dikiib her bir secer-i
mintehdlar evc-i dsimdna ser ¢ekmis durufr]. Her draht-i
balalarin nihal-i sahdarlarimin berk-i nabinin(?) zillinda zemine
afitdb-1 dlemtdbinsdyesi zemine diismeyiip edim-i arz glya ahzar
gin duhdvi katife gibi naks-1 biikalemin-1 ibretniimin bir
vadidir. Bunda olan sun‘-: Hudd kad-kesin olmus sebiz-gln
servlerin rayih&-i tayyibelerinden ddemin demaglart mu ‘attar
olup her biri ziimiirriid gibi yesil hil‘ath ciivan gibi ayag iizre
Hallak-1 dlemin kulluguna el kavsurup durur kim biri birinden
munteha serédmed servlerde ve gayr-i drahi-i azimler iizre nice
kere yiiz bin murgdn-1 hog-elh@n-1 hezdr hezdrdn biilbiil-i glya-y
nagme-sdzin ve gayri murgdn-1 nevd-sazin dgaze-i ddstanlar
esvan ddeme rith-efza hayat verir.”

After these sentences, in which Evliya Celebi mentiones about the namazgah with
such kinds of expressions as “no sunshine could enter in”, “there was no similar of
it in the lands of the Arabs, Persians or Rums”, he gives the capacity of the
namazgah as “fifty thousands people can pray”, and after that he adds one more
description for revisiting his ideas once upon a time about Ozige, with which he
compares the one in Karaferye:

“El-hdsil bu abd-i kemter elli bir yil seydhatde boyle bir
ma‘bedgah-1 musalldgah gormedim. Illa Sirem sancagi hékinde
Ozigce nam sehrin icindeki namazgdahi gordiim. Ol dahi ibret-

L V111, pp.82-83.
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niimadir ammd bu Karafer[y]e musallast vacibii’s-seyr kiisdde
bir medrese-i azimdir, zird sehrin cemi‘i ulemd vii siilehd ve
megsdyihan taliban-i uliimlar: ba ‘de’l-asr bu hiydbdn icre cem’
olup kise be-kose kiime kiime miibdhese-i ulim-1 ser‘iyye ve
gayrt ulim-1 Arabiyye goriip can sohbetleri ediip mecma ‘-1
ulemd ve menba‘-: fuzald ve mesken-i su‘ard-yi musannifin
miiverrihin kamdur. Iktiza etdikde nige yiiz bin &dem bu dergahda
cem* olup du‘a-yr istiskd ediip tazarru‘ [u] ndlisler etdiklerinde
elbette du‘dlart hayyiz-i kabQlde vaki‘ olup bir mistecabi’d-
da‘ve du‘ad hirmeni namazgdh-1 bi-misildir kim gdéren ademler
engtist ber-dehen ediip akli perisan olmak martabasena varir. Ta
bu mertebe acib U garib sun‘-1 Hudda escdr-i azimler vardir.
Inkirdzii’d-devran mi’ebbed ola.”

Figure 1: The mihrab and minber of the namazgah in olden days®

After the Muslim Turkish population withdrawn from the Balkans, the namazgah,
which was once used for funeral, Friday, and religious festival namaz, and besides,
for rain prays and other gathering, in which crowded people from the surroundings
used to participate, and also for conversation of educated and respected men with
their fellows, and which preserved their multi-functional values for long centuries,
were turned to be a place that Orthodox Christians used. The shrine and seven stair
minbar that was made of stone blocks and that have wooden columns, which
survived today only in the given photograph above, are outstanding. The shrine and

! After Makedonia, Through the Lens of Aristotelis Zachos 1915-1931 (Neohellenic
Architecture Archives-Benaki Museum, Panayotis & Effie Michelis Foundation, 2007,
p.271, Neval Konuk, Yunanistan’da Osmanli Mimarisi, |, Ankara 2010, p.47, 103.
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minbar were devastated, and the first three stairs of the minbar have been used for
an imagination which claims that the Christian apostle Paul addressed to people
standing on them, when he visited Karaferye two thousands years ago. Thus, there
remained from the Karaferya namazgah, which had a history of five centuries, and
which was converted to an Orthodox visiting place with a falsification, only cypress
trees witnessing all those happenings.*

Figure 2: Modern sight of the minber of the namazgah?

Evliya is accustomed of giving information backed by numbers. In our examples, he
did not satisfy with giving sizes of the namazgahs, which he calculated by his steps,
but also gave numbers of people which the namazgahs can take inside. He did so,
for example, for the Izmir namazgah having a capacity of 100.000 people and the
Tire one having 50.000 people inside it, and therefore we can find some numbers
for the Balkan namazgahs, too. These are three other examples of Evliya for giving
numbers of the capacities: Karaferye with fifty thousands people,® the Yenisehir
namazgah described as “Namazgéh-1 ibretniimd-y1 azim kim elli bin ddem alur

miistecabi’d-da’ve yer”,* and the Avlonya namazgah described as “iki bin adem

alur”.®

! For the mournful convertion of the namazgah, see also Lowry, Osmanli Déneminde
Balkanlarin Sekillenmesi, pp.49-53; Nevval Konuk, “Karaferye Camileri, Mescitleri ve
Namazgaht”, Uluslararast Balkanlarda Tiirk Varligi Sempozyumu II (13-15 Mayis 2010)
Bildiriler , ed. Unal Senel, Manisa 2010, pp.127-129; Nevval Konuk, Yunanistan’da
Osmanli Mimarisi I, Ankara 2010, p.103-106.

% Nevval Konuk, ibid, 5.104.

2 VI, p.82.
“VIII, p.87.
>VIII, p.313.
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The Functions of Namazhags

Evliya Celebi reveals openly the basic functions of the namazgahs, which are
described like “namazgéh”, “secdegah”, “mabetgéh”, “ibadetgah”, “musalla”,
“musallagah”. He has got information about them by traveling himself and
spending time there, and sometimes he applied to verbal and written sources. In
general, in spite of these name versions, namazgah signifies an open place where
crowded people can perform namaz altogether. They were founded mostly on the
routes or boundaries at rural areas for army, so that troops would use them on the
expedition ways. The namazgahs, whose versions for cities and towns are meydan,
musalla or mesiregah, were used in order to perform funeral namaz, Friday namaz,
and religious festival namaz and pray together by crowded people. The namazgahs
founded in cities and towns were also used as festival places, the term “iydgah” was
reserved for them. Some of these areas became part of the urban areas in the next
centuries, and they would be called as “festival place” as a referernce to the
historical usage. The namazgahs in urban areas, as Evliya Celebi described, were
not only used for the crowded funeral or festival namaz in special days, but also
functioned as gathering places for poets, authors and respected religious fellows, as
reflected in the title of this study, so those people shared their arts and sciences with
their audiences, as expressed by the terms “sohbetgdh” and “teferriiggah”. As a
matter fact, the definition “medres-i 8zim™ used for the Karaferye namazgah is very
important in this sense, since it reflects the educational dimension of them.

Evliya explained in related descriptions openly the multi-functional structures of the
namazgahs in his many examples, which he saw during his travels in the Balkans
for more than fifty years. In this context, it would be more suitable to refer some
important individual examples, instead of referring all of them one by one.

The explanations of Evliya about the Silistre namazgah, which was once founded on
the expedition road, and was then left and ruined, are important in terms of
mentioning previous functions of the namazgahs, and of introducing some
dimensions of activities held there, for instance, recitation of Mevl(d-i Serif there
on the command of Melek Ahmed Pasa, protector of Evliya, who had the namazgah
repaired within seven days:*

“Evveld Bismillah ile sehr-i Silisre'den alay-1 azim ile ¢ikup mezkiir
namazgahda meks olundu. Sahil-i Tuna'da ¢ar-kiise divdr ile mebni bir
musalla-y: hardbe idi. Efendimiz yedi giinde ta‘mir u termim ediip
mah-1 Rebiiilevvelin on ikinci isneyn giinii bu hakir Evliya-y1 bi-riya

Y111, p.196.
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MevlQd-i serifi tildvet ediip bir cem‘iyyet-i azim olmusdur kim cemi ‘i
a‘yan-i1 sehir mesriir olup et ‘ime-i nefise ve siikkeri ve aseli esribeler
ile mugtenim olup ild hdze'l-an ehl-i Silisre ol mevlidu ve ol ziyafeti
ydd ediip Melek Ahmed Pasa'ya hayr du‘d ederler. Hakka ki
namazgah-: Miislimin ma ‘mir oldu.”

Furthermore, Evliya visited again the same namazgah, which was on his travel
route, and recorded once again some sentences concerning the same place. Those
are important in explaining the fact that the namazgahs were not only for
performing namaz by the army, but also they had some other basic functions in
them:*

“... Ol giin hemdn Pasa Silisre’de Namazgah mahalline
otag barhdnesin ¢ikarup bir sd‘atden alay-1 azim ile
serdperdesinde meks ediip ertesi giin bir miigdvere-i azim

edip,

Sehr-i Silisre 'den sene 1067 Sa ‘bdn imin on ikinci giini Leh
memleketine Rakofci kral Uzre sefere gitdigimiz konaklar:
ve kild* vii kasabatlar: bildirir

Evvela Namazgah 'da sa ‘ddetlii padisihdan hatt-1 serif ile
tugra-y1 garrdyr serddrlik sorgucu getiren kapucubagiya
on Kise ve on at ve bir semmdr kirk ihsan edip mu‘tad-:
kadimesi iizre agayr der-i devlete mektQb-1 mahabbet
uslablar ile Képrili vezire yolladr...”

Evliya once more recorded something in 1068 (1657-1658) about the Silistre
namazgah, while he was traveling with Melek Ahmet Pasa. His definitions are
important for they show the procedures during the expeditions:?

“Bin altmig sekiz mdh-1 Rebi ‘ulevvel'in dordiincii giinii
Silisre'den Isidmbol'a revine oldugumuz beydn eder

Evvela Silisre'den yine alay-: azim ile ¢ikarken ciimle ehl-i
beled buké-dlid olup ciimle sigar u kibdrin du‘d-y
hayrlariyla ibtida,

1V, p.58.
2V, p.118.
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Menzil-i Naméazgah: Ug giin meks edip ol an Fazli
Pasa’nin Ahmed Aga nam bir umar-dide musellimi gelip
divan-: padisahide hil*at-i fahire geylp eyalet-i Ozir'ye
Fazli Pasa mutasarrif olup ol giin Melek Ahmed Pasa
mu‘tdd-: kadimesi iizre Namdzgdh'dan kalkup canib-i
kibleye...”

During the expedition, in which Evliya participated in company of Melek Ahmed
Pasa, they had a brake in the Seydi Ahmet Pasa namazgah in the Hilevne plain.
Evliya recorded what happened there, by ornamenting his text with a new figure of
dream, to which he attributed much. His expressions are important for displaying
the varieties that namazgahs contributed to the headquarter notion:*

“Bu hakir-i pur-taksir bu Hilevne kal‘asin dahi kemal
mertebe seyr [ii] temdsd ediip, andan yine refiklerimizle
Hilevne sahrasinda Seydi Ahmed Pasa namdzgah dibinde
ordu-yr  Isldam’da  Melek Ahmed Pasa efendimize
istikbdlimize ¢ikan agavatlaryla varup dest-i serifin biis
edince...

Ba‘deh( Hilevne gazileriyle her bar atlanup sayd [u]
sikarlara gidiip seyr [u] temdsdlar ederdik ve nige yiiz
aded mesiregahlara giderdik

Ve min-bedayi‘i’l-gar@’ibi’r-ri 'yay: ’s-séliha-i  Gazi Melek Ahmed
Pasa

Bir sabah salat-i fecri Hilevne sahrdsinda Hilevne
Yeniceri Agast Halil Aga ve Tekeli Pasa Kethiiddsi
Hiiseyin Aga ve hakir hazir olup,

Melek Ahmed Pasa eydir: "Hayrola, bu gece bir viki'a
gOrdim. Bu yammuizdaki Seydi Ahmed Pasa insda etdigi
naméazgéhin minberine hakir ¢ikup ciimle askere hutbe
tilavet ederdim. Meger cum ‘a giinii imig. Hutbeyi okurken
ani gordiim. Seydi Ahmed Pasa zirh [uU] zereh-kilah ve
ser-penahin basina geymis minber nerdiibanindan yukaru
ctkup eydir: ‘Ah Birdderim, benim minberime ¢ikmak
hiiner degildir. Beni Kopiirlii Mehemmed Pasa vezire arz
edlp beni oldirmeden halas eyle. Yohsa beni bdyle bir
cum‘a giinii sehid ederler’ deyii agladi. Biz dahi hutbeyi
bwragup, ‘Elem ¢ekme birdder, seni anlardan Allah
kurtarir. Insa’allah sene-i dtide seninle Timisvar ovasinda

1V, p.236.
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milékat olup seni bir hal ederiz. Elem ¢ekme. Var Budin'e
girtip kal‘ayr bir hosca amar ediip hifz [u] hirdset iizre ol’
dedim. Ol dahi ‘Kabil etdik. Hemdn bizi haywr du‘ddan
unutma’ deyl minberden gerl geri ineyim derken basi
asag diistip teker meker olup merhim oldu. Heman ben
de,

‘Bire meded, su hutbeyi tamdm ediip su gazi veziri defn
edelim’ dey( ale’l-acele hutbeyi,

(Isyankar, giiniihkar ve kendime zulmeden nefsime
Allah’tan korkmasini ve O’na itaat etmesini salik veririm.)
deylp ‘Eyyuhe'l-hdzirin’ demeylp ‘“Eyylhe'l-gafilin’
dedim.

Andan gordiim ki su karsuki Porolok dagindan beri
bogazlar: zincirli yedi sekiz yiiz mikdar: kara hinzirlar ol
daglardan berii bu sahrdya iniip cum'‘a namdzi kilan
cema‘atleri boluk boluk bolerek cema‘at icine girlp
minber dibinde yatan Seydi Ahmed Pasa’nin meyyitine ol
hnzirlar birka¢ dis urdular, ammad cemd ‘at asld saflarmn
bozmadilar ve bu hinzirlarin iginde bir semiz sart ayu
segirde segirde boynunda zincirin siiriiyiip hemdn minbere
ctkmaga basladi. Hemdn Evliyam, sen ayunun zincirinden
yapisup minberden asagi cekiip diistirdigiinde, “Bire
Evliyd’m 6ldur” deyl minberden feryad ederim. Sen dahi
dal kili¢ olup ayiyr katl eyleyiip lesini Seydi Ahmed
Pagsa’min meyyiti yamina kodun. Ben dahi hutbeyi tamam
edlp salat-i cum‘ayr edd etdikden sonra cema‘at icine
gelen kara MhinZitlart kwrun deyii ferman etdigimde
ctimlesin kili¢ ile kirdilar. Meger sabah namazi karib imis.
Silindar Sileyman beni uyarup simdi saldt-1 fecri kilup
sizler geldiniz. Ben dahi bism-i [idh ile bu viki ‘ay: sizlere
takrir eyledim” buyurduklarinda, yeniceri agasi ve Tekeli
Mustafd Pasa kethiidds:, “Hayr ola sultdamim” dedik-
lerinde,

Hakir eyitdim: “Hayr ola sultdmim, Alldhu a‘lem ve

Resdluhd”.

The records of Celebi about the namazgah on the left side of the Bender castle by
the Turla (Dniester) river are significant for they are reflecting the substantive
functions of namazgahs, which were located on strategic locations and for pre-
security they were important: “mecma‘l'l-irfan bir teferriicgdh ve mesiregéah
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namazgah-1 ferah-fezasi var. Ciimle guzdt anda td‘at u ibddet ediip varda
beklerler.”*

As for the popular religious, social and cultural functions of the namazgahs, Evliya
Celebi, after giving architectural and natural features, emphasizes educational,
social and cultural functions of the Ozice namazgah, which is the second most
impressive one for him, beyond being a praying centre:?

“...cemi‘i egcarlarin zill-1 himdyelerinde cumle mi’minan
muvahhidan ta‘at-: Yezdin ediip sehrin cemi‘i a‘yin-i
kibdari ve erbdb-1 me‘drif ve dsikdan-1 sadikdnlart bu
menzilgahda cem‘ olup mubahase-i ilm edip gly gly
sohbet-i has ederler, bir aceb mesiregah u teferriicgah ve
pak ibadetgahdir, ammd canib-i vakfindan dord aded
bevvablart vardir.

El-hdsil bir mecma*-i ulem& ve bir menba‘-: fuzela ve bir
aramgah-: kan-: su ‘ard yeridir.”

The text of Evliya about the Karaferya namazgah,® which became the symbol of the
namazgahas in the Balkans in Evliya’s world, explains its function and role in the
city’s educational and cultural life in a more literary style:

“...bu Karafer[y]e musalldsi vdcibii’s-seyr kiisdde bir
medrese-i azimdir, zird sehrin cemi ‘i ulemd vii siilehd ve
mesdyihdn taliban-1 ulimlart ba‘de’l-asr bu hiydban igre
cem’ olup kose be-kose kiime kiime miibdhese-i ulim-;
ser‘iyye ve gayrt ulim-1 Arabiyye goriip can sohbetleri
edip mecma‘-t ulemd ve menba‘i fuzald ve mesken-i
su‘ard-y1 musannifin miiverrihin kamdr. Iktiza etdikde
nige yuz bin adem bu dergadhda cem* olup du‘a-y: istiskd
ediip tazarru‘ [u] ndlisler etdiklerinde elbette du‘alar
hayyiz-i kabllde vaki‘ olup bir mistecabi’d-da‘ve du‘a
hirmeni namazgdh-1 bi-misildir kim géren ddemler engiist
ber-dehen ediip akli perisin olmak martabasina varir.”

At the same time; the square, musalla, promenade and army namazgahs described
by Evliya were accepted as holy places where people believed that their praying

1V, p.65.
2V, p.246.
$VIII, pp.82-83.
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would be accepted. In the related lines “salat-i iydeyn ve saldt-1 du ‘G-i istiska icin”
about the Ozice namazgah;' besides its festival place function, he emphasizes the
function andGrole of a common praying place. This fact, related with Karaferye, is
explained clearly in the next passage:

“... Iktizda etdikde nige yiiz bin ddem bu dergdhda cem’
olup du‘a-y: istiska ediip tazarru® [u] nalisler etdiklerinde
elbette du ‘dlart hayyiz-i kabllde vaki‘ olup...”

This function of namazgahs was briefly and clearly recorded in the sentences under
the title “Der-terkim-i musalla-y: erbdb-1 hdcdt”, which is reserved for the
namazgah in Tekirdag:?

“Bu sehirde ve tasra kurdlarda bdrdn-1 rahmet yagmasa
yah(d vebé-yi1 azim ve ydhid bir dfdt-1 semavi veya bir
afat-1 arazi olsa cumle ahali-i vilayet bu musallaya istiska
du ‘dsina ¢tkup ba ‘de saldti’l-fecr du‘a vl sena ederler.”

The descriptions on the namazgah to the east of Athens, in the place called “Taht-:
Belkis”, which Evliya classifies as “teferriicgdh namazgah”, one of the important
structures of this kind recorded by Evliya Celebi, are important in taking attention
to another function not given for the other namazgahs:*

“Bu sehr-i Atina’min giin dogusu tarafinda taht-1 Belkis
derler, Hazret-i Stleyman Nebi divlere ferman edup yap-
mislardwr. Eger bunun dahi evsdfim kemd-kén olan eser-i
bind-y1 amiid-1 giind-giinlar: ve tik-i Kisralar: ve kubdb-1
alileriyle ta‘rif 0 tavsif etsek bir kirrés-i kitdbet olur.
Lakin simdiki hdlde Atina sehrinin namazgahidir kim
istiskd du‘dsina ve salat-1 ydeyne climle muaslimin pir-
silah olup ¢ikarlar, zird bu sehirde miiselman kalmayup
ctimle kefereler kalir. Bu dahi bir vacibl’s-seyr iistii acik
amQd-: miinteh@lari ali bir namdzgdh-1 sardy-1 azimdir kim
midhatinde lisanlar kdswrdwr.”

L1, p.246.
2 V111, p.349.
$VIII, p.118.
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General Assessment and Conclusion

Evliya Celebi, who was rightly awarded with the title “seyyah-i dlem” (world
traveler), since he spent about fifty years of his life by traveling, introduces in his
ten volumes Seyahatname, a unique travel-book in the world, a general portrait of
the 17" century the Ottoman world in its own literary characteristics. He combines
his observations with other verbal and written sources, and then produces his own
texts in a specific pattern. He gives details of some cases and samples in an amazing
degree. Within this context, he referred to the namazgahs also, which were
evaluated as open praying places (open masques) for their functions on religious,
social and cultural life of cities and towns, with great emphasize, besides closed
praying places of settlements like mosques and masjids.

Relying on the observations of Evliya Celeb, who traveled in the region for many
times, we may conclude that the namazgahs, main theme of this paper, became
famous with their samples of the headquarter kind ones, which were built on the
points used as gathering places for troops during the process of conquest of the
Balkans, and where all members of the army could pray. These structures, which
were evaluated physically and socially by Evliya Celebi, after some time passed,
turned to be resting places on the ways, which common people also used for their
needs. At the same time the fountain type namazgahs, in which restricted numbers
of people could pray, increased.

The namazgahs, called also as Tydgah, meydan, musalla, ibadetgdh and secdegéh in
our context, were founded as multi-functional structures for the aim of providing
circumstances for funeral, Friday and holiday namaz, as well as for common
praying. Besides the namazgahs founded in cities or near castles, there were other
widespread big namazgahs that were founded in promenade places away from
settlements. In Evliya Celebi’s Seyahatname, there are lots of physical and social
descriptions of the “cemenzar” and “mesiregah-teferriicgdh” namazgahs spread all
over the Balkans, the one in Karaferye being the most eminent one. They were
founded on high and broad meadows among and under long trees. When namazgahs
were founded, the main aim was to provide a place for crowded namaz, but they
turned out to be some kind of medreses (religious education places), in the course of
time, which are described in the book as “menba‘-: fuzald”, “mesken-i su‘ard”,
“mecma-i  ulemd@” “mibahese-i ulum-1 seriyye”, and also they became
conversations places (where Evliya also attended once as a speech man, with the
title “nedim-i adem”), so being called as “sohbetgah”. Regarding this fact, it would
not be a mistake to say that the namazghas in cities, towns or around them were the
centres for the science, culture and arts; they manipulated social and religious life
there.
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In residence places or around them, historical namazgahs played important role in
physical organization of cities, being attractive places as “teferriicgah”. Actually,
the effects of the namazgahs on physical organization of cities are clear in such
examples: The city squares are named “namazgah meydani” (means namazgah
square) in some cities as in Ergirikasri. One of the castle gates is called “namazgah
kapis1” (means namazgah porte) in Silistre, Ergirikasr1 and Mazistre. Yanya, Silistre
and Belgrad had quarters called “Namazgah Mahallesi”. One of the important issues
that we have to say in this context is that some of the namazgahs used as holiday
places in urban areas turned out in the course of time to be open praying or
performing namaz places, as a result of growth of settlements. As happened in
Izvornik and Belgrad, the cities grew up and the namazgah areas were opened for
habitation, the original namazghas becoming mosques. Some mosques called
“namazgah” points to such a development there. In this context, as happened in
Izmir (where the author of this paper lives), quarters around namazgahs were called
“namazgah mahallesi”. These names survived even though namazgahs disappeared
in later centuries.

When common samples are taken into consideration, a few of the namazgahs,
which generally were built on the gibla direction with a fixed mihrab and shrine,
and which were surrounded with low doors or high muezzin mahfils, survived
today. In the Balkans, the most known structure is the Fatih Sultan Mehmet
Namazgah® in Prizren, Kosova, which was recently restored. Most of the hundreds
of namazgahs recorded in the Seyahatname of Evliya Celebi or those never
recorded have been lost cross the succeeding centuries. Foundation (waqf) records
reveal their existence in many other places; a great part of them also does not exist
today. Therefore, being an important element of Turkish Islamic culture and
architecture, humble in material sense but great in varieties and functions,
namazgahs has been lost to a great degree. A more significant question is that they
were converted to Christian temples, as the historical cypresses witness in silence,
and were deprived of their original historical identities, as in the case of the
Karaferye namazgah, symbol of the Balkan namazgahs in the view of Evliya
Celebi.

Restoration of some namazgahs in a right way on their original places and original
structures, as happened in Prizren, would compensate this loss partially in each
Balkans country. In this way, Evliya’s soul, which didn’t forget praying in such a

! Hakki Acun - Mehmet Ibrahimgil, Kosova-Prizren Fatih Sultan Mehmed Namazgdh:

(Kirik cami) Kazi ve Restorasyon c¢alismalart ile Sehit Bas¢avus Hiiseyin Kutlu Parki,
Ankara 2002.
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way as “Inkirdzu’d-devran mi’ebbed ola, &min ve ya Mu‘in” after each namazgah
description, would feel relaxed to some degree.

Supplement

The namazgahs portrayed in the Balkan cities and towns in Evliya Celebi’s
Seyahatname

The settlement (Digs) | Namazgéh Its place in the

book
Mesire-i Namazgéah | Ill, 188
Silistre (Bulgaria) Melek Ahmed Pasa
A I, 192
Musallasi
Bender (Moldavya) Mesire-i Namazgah | V, 165
Varna (Bulgaria) m:;:;gggn V, 52
Belgrad (Serbia) Namazgéah V, 193-196
Valiva . Namazgah-1
/Valyeva/Valjevo Cemenzar V, 221
(Serbia)
Hilevne . (Bosnia Ordugédh-Namazgah | V, 236
Herzegovina)
Golikesri Namazgéh V, 310
Vidin (Bulgaria) maerﬂ;igzp VI, 98
Mitrovigse/Mitrovice | Mesiregah-
x VI, 102
(Kosovo) Namazgéh
Ozigse/Ozige (Serbia) I\N/Iaerzlgiggu- VI, 246
Pirepol/Pirboy/Pirepo S
y (Bosnia maerf]';gzp VI, 249
Herzegovina) g
Cayn_l(;se/(;aynlge_z ( Mesweg?h- VI, 252-253
Bosnia Herzegovina) | Namazgéh
Foca ( Bosnia Namazgéh VI, 254

Herzegovina)
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Ustolga/Tulca

(Rumania) Namazgéh VI, 262

Mostar  ( ~ Bosnia |\ a7qah VI, 289

Herzegovina) ’

Izvornik (  Bosnia Namazgah VI 295

Herzegovina) ’

Varat (Rumania) Namazgéh VIl, 153

Fethil-Islam Namazgah/Musalla | V11, 176

(Bulgaria)

Siroz (Greece) Namazgah/Musalla | VIII, 58

Yenisehir (Greece) Namazgéh VIII, 87

Karaferye (Greece) ﬁfﬁ:sag;ghghbadetga VIII, 82-83

Atina (Greece) Belkis Teferricgah- VIII, 118
Namazgahi

Petratina/Karitina Namazgah/Musalla | VIII, 153

(Greece)

Mazistre/Mizistre Namazaah VIII. 155

(Greece) g ’

_ _ _ MUS&“&-Ayl VIl 155

Misehor/Misehori Namazgah

Greece 3-

( ) MusaIIaAy1 VIII, 155
Namazgéh

Inebaht1 (Greece) Musalla VI, 274

Narda ( Greece ) Namazgéah VIII, 285

Yanya ( Greece) Namazgéah VI, 289-290

Aydonat ( Greece ) m’;‘:rzlggi VI, 294

Ergirikasr/Gjirokaster A

(Albania) Namazgéh VIII, 300

Avlonya/Vlora ( A

Albania ) Namazgéh VIII, 313

Elbasan ( Albania) Musalld/ Namazgéh | VIII, 322
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